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Introduction
The centenary commemorations of the Emancipation Act (passed in 1833, coming into force in 1834) in 1933 and 1934 in the former provincial slave-port cities of Bristol and Liverpool diverged from the national picture. Here, the commemorations were framed by specific civic historical identity narratives and contemporary imperial and demographic contexts. Research by John Oldfield has demonstrated how the centenary was used nationally by the Anti-Slavery and Aborigines Protection Society (ASAPS), who organised much of the official programme, to further their campaigns against 'modern-day slavery'. However, a more in-depth look in these two major ports of empire illustrates both the distinctly imperial contexts that public discourse around the centenary took, including around the 'modern-day slavery' campaign, and the contested, contradictory and conflicted process using this past had in provincial places connected so famously with slave-trading, a context largely missed through a national survey of this activity. This article advances this scholarship by considering variations in provincial engagements which bring into focus the distinctly imperial dimensions to this commemorative activity. Whilst Bristol, bolstered by its nonconformist history, took up the 'modern-day slavery' cause with fervour, the city's status as 'Gateway of Empire' imbued this campaign with distinctly imperial overtones. Comparatively, public promotional support for this campaign was limited in Liverpool, where commemorative discourse was further challenged by those imperial activity in Africa as 'anti-slavery', a form of 'moral capital' which could validate almost any act of empire. 3 The growth of an 'anti-slavery empire', however, was entangled within broader imperial processes and a mesh of interlocking (and at times conflicting) ideologies, intimately interlinked with religious institutions and their position within an expanding British Empire.
The culturally incestuous relationship between anti-slavery and religious missionary movements, for example, has forged a memory of slavery, or more specifically a memory of emancipation, shaped within a religious framework, and fashioned by a compelling evangelical discourse. Emancipation was itself seen as a cue to 'evangelise' African people. Ralph Wardlaw, Scottish Presbyterian clergyman and anti-slavery campaigner, said of the freed slaves following the passing of the Emancipation Act in 1834 that '[t]hey need another emancipation -the emancipation proclaimed by the Gospel Jubilee', placing new energies of conversion within a biblical context. 4 Within this evangelical framework, the concept of redemption has been at the forefront of engagements with the memory of slavery and emancipation and has continued to frame such remembrance. Recompense and redemption, making good past wrongs and saving souls from historic sins, forged a Christian framework which, through the further and increasingly active public presence and work of both anti-slavery advocates and religious missionaries, formed a membrane of guilt through which future memories of slavery and emancipation would be viewed and interpreted. The 'debt' of slavery and emancipation, therefore, was twofold. There was a debt of freedom put onto the enslaved as Wood has argued, but also a debt for enslavers to repay which was articulated through an imperial frame: that Britain owed the world the same freedoms it bestowed upon its own colonies.
--
The concept of redemption within slavery memory has been further informed by memorial constructs which align to Judeo-Christian paradigms. David Brion Davis, writing on the 150th anniversary of British Emancipation, argued that the idea of an 'Emancipation Moment' -an instantaneous act of freedom-giving, a process Davis likens to the manumission ritual, is a myth which has been furthered by subsequent acts of memory. 6 This myth permeates both national levels of Britain's memory of emancipation and is quite clearly echoed in local contexts too, especially within religious institutional frames. Lester argue, should view both as 'mutually constituted aspects of modernity'. 9 New attention has been paid to the origins, developments and imperial-themed propaganda employed by humanitarian campaigns which framed charitable work as part of a broader 'imperial international responsibility', drawing on patriotic notions of empire as a moral force. 10 As Emily Baughan has argued, the increasingly internationalist outlook of interwar political sentiment following the First World War shifted imperial discourse to consider places beyond the British Empire as part of a broader international moral geography. 11 International movements (which were supported 'at home') also actively campaigned against empire during the interwar period, marking a shift away from empire as the mechanism through which Britain engaged with the wider world. This was reflected within ASAPS broadening its remit which included cases of slavery in territories beyond direct British control, though with some clear imperial connections. This included territories where 'British subjects and British capital are employed, or those from which British subjects draw their raw material' such as Peru, and the campaign sought support from those who were 'interested in the welfare of the weaker races'. 12 As Baughan suggests, this more 'modern' interwar discourse of internationalism also saw despair and barbarity descending through the cracks in empire wrought by the First World War, which strengthened and sharpened 'deep-seated imperial imaginings of British superiority and corresponding humanitarian responsibility.' 13 humanitarianism as part of a much longer set of imperial relations and traditions.
14 Ongoing humanitarian campaigns (rather than those enacted in emergencies) as Michael Barnett argues, have their roots in eighteenth-century antislavery campaigns (as well as concurrent evangelicalism and sentimentality). 15 Crucially, therefore, humanitarian efforts were both shaped by and shaped colonial encounters and imperial relationships. 16 This was clear during the interwar period, a time of both popular imperialism and growing internationalist ideals, alongside growing opposition to empire. 17 However, the 1930s also brought high unemployment and international uncertainty as far as the British Empire was concerned. 18 Public anxiety and uncertainty wrought by economic fragility complicated engagements with historic and contemporary narratives of empire.
ASAPS stated that their centenary campaign's aims were to uphold the 1833 act in British possessions and, ambitiously, to bring about the 'World abolition of slavery and systems analogous to it'. 19 Much of the society's aims were couched in a language of imperialistic paternalism, calling for the 'stronger races' of the world to provide a 'Sacred Trusteeship' for 'the child races of the world'. 20 The language of the campaign as a whole was also framed through a narrative of redemption and of recompense, familiar to the nineteenth-century development of emancipation memory. There was, in this sense, a 'debt' to be paid, that 'Britain was still under a great debt to the coloured races' as Richard Wilberforce, great-great-grandson of
William suggested at Bristol's centenary committee's meeting in December 1933.
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The society saw as its 'only weapon' within this campaign the force of public opinion (presumably alongside the £20,000 centenary fund). Such support was to be fostered and maintained largely though the celebration of Emancipation across the which remains to be done'. 22 In the imperial port cities considered, Bristol actively and passionately promoted this cause within public discourse, whereas Liverpool's local press only touched briefly on the issue. Bristol's local press echoed the national framings of the emancipation centenary where emancipation was presented as a great moral victory which Britain spearheaded in a show of moral leadership and that 'the lead given by Great Britain was followed throughout the civilised world'. 23 This articulation was followed by the familiar declaration of there being 'work still to be done', that 'even now slavery in all its forms has not been completely rooted out'. 24 In an article written by the Reverend A. Dann, vicar of St Nathaniel's Church in Redland, Bristol, he reiterated the familiar claim that 'the lead given by Britain has been followed' and is now 'the policy of most civilised nations'. 25 However, like other commentators, Dann's positive, whiggish narrative of 'progress over time' is followed by a nod to the hard work still to be done, again quoting the familiar '5,000,000' figure in modern-day slavery, half of whom, he claims are in Africa.
Dann ends his article by calling on men and women of similar 'vision and determination' to the 'prophets of freedom' past to continue the task, until slavery has been 'stamped out both in the mountains of Africa and in the plains of Asia.'
Some of the tone of activities and discourse of the centenary in Bristol echoed the more internationalist humanitarian efforts of the interwar period. The centenary pageant play, 'Slavery', which appeared in venues nationally was staged in Bristol by pupils at Badminton House School. 26 Badminton House was a public school formerly based in Clifton, which had relocated to a country house estate in Westbury-on-Trym.
Under the direction of Beatrice May Baker (1876 Baker ( -1973 , who was outwardly critical of nationalistic teachings of Empire and the history of the slave trade, the school had taken on the headmistresses' progressive, internationalist, and pacifist outlook. The school adhered closely to the ethos of the League of Nations, with pupils carrying excerpts from the organisation's covenant and undertaking field trips to the headquarters in Geneva. 27 Baker also wrote a ('locally' framed) 'Bristol plea to abolish slavery' in the Western Daily Press in which she discussed 'modern-day slavery' in Ethiopia, and the 'Negro Republic of Liberia' (which, having been formed in 1830s as a 'home for freed slaves' brought forth the 'saddest thoughts'). what was considered 'slavery' by ASAPS was seen as a form of (unpaid) domestic service by families in such countries. 34 Addison maintained that he 'would rather be one of such domestics, if these are included in the word "slave" as used by the Rev. . 38 In an article discussing the lecture, the centenary and contemporary abolition efforts were coupled together as mutual moral bedfellows, where the centenary 'would not only commemorate the liberation of slavery, but would attempt to devise means of abolishing slavery from every part of the world'. 39 Within this
Liverpool Catholic Herald article, the Catholic Church, which 'in all ages had done wonders for the liberation of slaves' was itself personified as an abolitionist, carrying out the work of emancipation through apparently peaceful missionary activity. 40 The work of Catholic missionaries was presented on a par with the 'heroes' of emancipation concurrently being celebrated, heroes predominantly made up of Non- Liverpool's events were organised largely by local religious institutions that followed their own agendas and expressed more varied sentiments.
Crucially, local histories of slavery and abolition shaped discursive engagements with the centenary. Whilst Bristol's involvement in the slave-trade had peaked by the middle of the eighteenth century, Liverpool's involvement only grew, overtaking Bristol as the leading slave port by 1746. 48 Liverpool's involvement in the transatlantic slave trade was at its height when abolition was being most publicly debated at the end of the eighteenth century, and in 1807, the last legal year of the trade, her merchants made their largest investment, a staggering figure of £2.6 million. 49 Comparatively, no slaving vessels sailed from Bristol that year, and
Bristol's overall share of the trade stood at only 2% by the end of the century. 50 Furthermore, Liverpool was more heavily involved in slave-trading than any other European port. Her ships took around two-thirds of the total number of enslaved Africans sold on the African coast between 1750 and 1807 to the Americas, a total of over 1.1 million, compared to Bristol's 480,059 in all. 51 Bristol continued to have a close trading relationship with the Caribbean, however, and traded in slave-produced goods long after her slave trade had dropped off, developing a comparatively larger proportion of investment in plantation slavery. 52 Bristol merchants, therefore, received a large slice of the compensation fund following emancipation, a point raised throughout public discourse of the centenary. 53 reporting acts of civic boosterism. At an early meeting concerning the forthcoming centenary celebrations, the Bristol local press reported that whilst
They were sometimes told that Bristol's prosperity was based on the slave traffic. Sturge's articles also foregrounded the struggles of historic abolitionists. However, her article tailored for the more 'locally' focused Bristol Post had an additional paragraph defending the character of slave traders, in which she stated that 'not all supporters of slavery were bad -many people of deservedly high reputation in other directions were among them; while, on the other hand, some whose general standards were perhaps less lofty were ardent champions of the cause of abolition.' 74 The
Bristol Post was set up only the year before and was aimed at residents in the city itself, whereas the Western Daily Press had a broader readership across Gloucestershire, Wiltshire and Somerset.
The centenary also elicited 'myths' of slavery in both cities. In Bristol, local press reporting commented on the belief 'that slaves were brought to Bristol by the ship-load and sold here by auction', a belief which the journalists proposed existed 'without a shadow of a foundation'. 75 The article suggested that locals could point out places in the cityscape where enslaved people 'were "stored" to await the auction".
The article suggested that commanders of slave vessels transported small numbers of slaves 'for personal profit' and that this custom meant that 'many negro slaves were brought to England, and lived and died here in servitude'. 76 Similarly, and in the only article published in the Liverpool local press to mark the passing of the act in August Demographic differences between Liverpool and Bristol shaped engagements with colonial 'others' in different ways. Whilst there was some challenge and contestation to the official discourse of the centenary in Bristol, this was articulated along class-lines in relation to socio-economic conditions rather than from racial perspectives. There were very few people of African or African-Caribbean descent in Bristol during the interwar period, whereas Liverpool had a comparatively longerstanding and more sizeable black presence, large enough to be the target of white religious missionary conversion. 103 Crucially, whilst Pastor Ekarte also used the centenary in relation to contemporary issues, his transnational black political discourse did not promote, or even mention, ASAPS's campaign against 'modern-day slavery'. The more important themes for this black-led institution were the history of transatlantic slavery itself, its impact on people of African descent historically and contemporarily, and connections to ongoing exploitation and discrimination largely through the impacts of empire.
The confluence of the memory of emancipation alongside campaigns of antislavery, humanitarianism and missionary endeavour across the preceding 100 years were interlinked through imperial relationships, perception and action. Bristol Anti-Slavery International actively and explicitly seek ways to use the historic abolition campaigns in contemporary advocacy work. 105 As this article has shown, the 'use' of the memory of abolition and emancipation within campaigns against 'modern-day slavery' has a long and indeed complex history. The campaign against 'modern-day slavery' in these interwar ports of empire was enacted within distinctly imperialistic frames in ways which connected the memory of emancipation and abolition with ongoing imperial concerns, attitudes and relationships. Whilst scholars and activists continue to seek ways in which to draw upon a heritage of emancipation from the history of abolition for contemporary humanitarian campaigns, it is important to acknowledge that the contested and imperial context of its commemoration is also part of this 'heritage'.
